Beginning Theology: Living in a World of Suffering
1. The Problem
1.1 Introduction: God and the experience of Suffering
Good evening, me, role and St Mellitus and HTL. Family and location.
We’re looking tonight at what has often been regarded as one of the toughest challenges to Christian Faith – the question of suffering and the existence of God, 
· and how we live in light of this question,
And before we dig in: I want to suggest that the question of suffering, in one sense doesn’t need much introduction – we will all be thoroughly acquainted with it.
The fierce yet often profound 19C philosopher, Nietzsche wrote, “As deeply as a person looks into life, so deeply also do they look into suffering.”
· That life in this world: is shot through with it.
For all of us: the world we live in is a world filled with suffering. 
Personally: In the past 14 years of ordained ministry, in three different parishes in three different parts of the country.
· A key constant: has been ministering to the suffering. 
· Male or Female, rich or poor, brown, black, or white: 
· Everyone suffers.
My wife, Bridget, for years has been a minister amongst Leicester’s homeless community. 
· And a few weeks ago for the first time in a long time, she came home utterly overwhelmed by the suffering she’d seen that single day. 
· Normally as tough as nails, unflappable
· The constancy of suffering in ministry becomes too much sometimes.

Each of us personally: knows the reality of suffering
· We often know the constant reality of it. 
· Whether it’s physical, mental, emotional, existential 
· We’re acquainted with it. 
· Part of our lives: and of our loved ones. 
And for some: I’m aware you may have come to this session tonight, with some very acute issues of sufferings,
· That I want to acknowledge and speak sensitively to.
1.2 The Problem Stated
The existence of suffering is in one sense a problem for all because all experience it. 
However for Christians: it is often a particularly tough problem because of our belief in God. 
· And not just any kind of God, but a God who is revealed in Jesus Christ, 
· a God of love for us, a God of power, and a God who sees and hears our suffering – especially when we cry out to him.
Our belief in God in the context of suffering can do one of two things:
· It can either help alleviate suffering to a certain degree: and we’ll be looking at some ways that might be true for us towards the end of our time together. 
· But it also has the potential to increase suffering: as our suffering is compounded by further suffering in the unresolved question of why God does not do something about it, 
· Or do more than he’s currently doing.
In addition to this: this question of suffering in the light of God’s nature is one of the key reasons why those outside of the Christian faith are unable to consider its truth claims, 
· and what many an atheist would point to as a reason not to believe in God: 
· it has key missional repercussions.
Steve Jobs, one of pioneering founders of Apple, was raised in a Lutheran household by parents who him to had a Christian faith and took him to church every Sunday. But at the age of 13, in 1968, he rejected faith and became a life-long because of a single incident. Life magazine had published a shocking cover showing a pair of starving children in Biafra in West Africa. 
· Jobs took it to Sunday school and confronted the church’s pastor. ‘If I raise my finger, will God know which one I’m going to raise even before I do it?’
· The pastor answered, 'Yes, God knows everything.’
Jobs then pulled out the Life cover and asked, 'Well, does God know about this and what’s going to happen to those children?’
· “Steve, I know you don’t understand, but yes, God knows about that.”
Jobs announced there and then that he didn’t want to have anything to do with worshipping such a God, and he never went back to church
The Philosopher Nietzsche again: “The only excuse for God, would be for him not to exist”
---------
In both theology and philosophy: the root problem behind these issues can be expressed at what’s called a ‘trilemma’: the need to choose between three options that contradict each other. 
· It was first postulated in a form by the Greek Philosopher Epicurus (341-270 BC), way before Christianity, but more recently the Scottish Enlightenment philosopher David Hulme (1771-1776) brought it to more general attention. He said: 
· “Is God willing to prevent evil, but not able? Then is He impotent. Is He able but not willing? Then is He malevolent. Is He both able and willing? Whence then is evil?”
Three options in the light of evil and suffering: either he’s impotent, evil, or doesn’t actually exist.
Most conceptions of God have him as omnipotent: he has all power
· And many have him as omnibenevolent: he loves all
And so: if he loves us, and has all power: then he would stop suffering using his power that is greater than it, out of his deep love for us. 
· The fact that he doesn’t proves that either our conception of who he is faulty, or worse, that he doesn’t actually exist.

The central trilemma question: can also trigger subsequent questions that are asked, which find their energy from the unresolved nature of the trilemma, some of which are familiar to us, and are mirrored throughout Scripture. Questions such as:
· “Will God let the wicked win?” 
· “Can I trust God to protect me from harm?” 
· “Can the harm God allows have any good purpose?” 
· “Will God leave me empty while others are blessed?” 
· “Will God satisfy my hungers?” 
· “Will God leave me isolated and alone?” 
· “Does God love me, or will he turn away in disgust?”

1.3 The Problem for All
Now before we dig into responses to this question that are made by Christian Theologians, I want you to note that this problem is a problem for all faiths, and those with none at all: 
· it’s not just a Christian problem
· no-one has the perfect answer to the problem of evil and suffering.
Atheism: If you start with Atheism, which is a type of faith, it’s to response to suffering is to shrug shoulders & say – it is what it is!
The nation’s arch-atheist, Richard Dawkins famously put it like this: “If the universe were just electrons and selfish genes, meaningless tragedies … are exactly what we should expect.
· In a universe of blind physical forces and genetic replication, some people are going to get hurt, other people are going to get lucky, and you won’t find any rhyme or reason in it, nor any justice… 
· there is, at bottom, no design, no purpose, no evil and good, nothing but blind pitiless indifference”
Not much of an answer at all to the problem of suffering. 
· And actually the atheist should have any reason to call suffering a good or bad thing: it’s just a fact of the universe, 
----------
Other religions also struggle to deal with the question of suffering:
Buddhism: no such thing as suffering, it’s an illusion you need to free yourself from
· But anyone who’s held the hand of a dying loved one knows suffering is far from an illusion
Islam: Not even allowed to ask the question
· Everything is the will of Allah: and therefore if he wills suffering, he wills suffering, there is no question to be had, full-stop.
Hinduism: Suffering is karma, payback for things you’ve done in your past life, can’t do anything about it.
· Sounds a fair philosophy: until put into practice…
· My family comes from India, and I know there routinely disabled people, especially those from birth, are told it’s their fault, it’s because of their past sin.
· Some of you might remember a Former England Men’s Football Manager Glen Hoddle got into trouble for saying just that
· Wonder if you could say to a mother of a child born with a deformity – the child’s suffering is due sins done in their past life, it’s the judgement they deserve?
------------
Suggest: whilst all other world-views fail to adequately help with suffering. The Christian faith uniquely & inherently can. 
· Because unlike other philosophes or faiths: Christianity at its heart is both realistic about suffering, and has at its epicentre, an act of suffering, perhaps greatest suffering in many ways
Reading through the bible: it’s shot-through with the questions of suffering, page after page. 
· There are even entire books devoted to the subject:
· Book of Job - about the seemingly inexplicable suffering of one man in every way.
· Book of Lamentations – which is one long song of suffering.
· And at the very centre of its narrative: and at the centre of our faith it climaxes in a number of ways with, one who suffered in our place, the Lord Jesus Christ.
Reflecting on this, the Christian Writer Dorothy Sayers wrote, and forgive the genderised language: 
“For whatever reason God chose to make man as he is— limited and suffering and subject to sorrows and death—He had the honesty and the courage to take His own medicine. Whatever game He is playing with His creation, He has kept His own rules and played fair. He can exact nothing from man that He has not exacted from Himself. He has Himself gone through the whole of human experience, from the trivial irritations of family life and the cramping restrictions of hard work and lack of money to the worst horrors of pain and humiliation, defeat, despair and death. When He was a man, He played the man. He was born in poverty and died in disgrace and thought it well worthwhile.”
We’ll look at some of the reasons Christian theologians in response to the question of suffering. But first and foremost those reasons begin with a God who knows what it is to suffer like us, who chose to step into our suffering and suffer its reality.


2. Potential Responses
In this next part of the lecture, having established what the problem of suffering is, we’re going to look at Christian responses to it. 
Straight away we need to recognise: that Scripture doesn’t give us the answer to the question of suffering, especially in its trilemma form.
· And that says a lot. 
It does acknowledge the reality of suffering: has suffering strewn throughout its witness, and as we’ve just looked at, at its epicentre has Jesus the suffering servant, who suffers and dies for us. 
· However: it doesn’t seek to justify why an all-powerful and all-good God allows suffering and doesn’t intervene. 
Its focus: is on the self-revelation of God through his actions in history, and we discern things about evil and suffering in that context instead.  
Christian theologians have sought to use the witness of Scripture: together with the usage of human reason and logic, to come up with some key responses to the question of suffering. 
· And there are three key strands of response that emerge. 
The technical name for these responses is a ‘theodicy’: a word that speaks of the righteousness of God: how can God be described as righteous in the face of the reality of evil & suffering?
2.1 Free-Will Theodicies
This type of response: first seen in the 4C work of St Augustine of Hippo, seeks to understand the existence of suffering as caused by our free-will that can lead to evil. 
· People are free to do wrong things to each other: on purpose of by accident, and that leads to suffering. 
· In their freedom: they can create whole societies and systems that create and perpetrate suffering on a large scale, so that all suffer.
That God’s loving nature is justified by the fact: that the reason that he allows suffering is that he wants us to have free-will. 
· If we did not have free-will, we would be robots always programmed to do what is good and right, but that means that we wouldn’t be able to be fully like him in image, and be very much less as a result. 
· Importantly the capacity to love: to love God and to love others, requires free-will.
Suffering is in one sense the trade-off for free-will. God could have created a universe without suffering, but he would have had to have stripped each of us of free-will as a result.
· And God’s greater love is shown: in giving us free-will rather than a universe without suffering.
The question of free-will especially comes into play in consideration of the biblical account of the fall: where the usage of free-will meant that sin was chosen over obedience to God, resulting in a shattering of the whole of creation. 
· The effects of wrongly used free-will permanently effected the universe: changing it into a place where suffering is ingrained into it at a base level and can’t be removed through out effort. Instead, God will one day renew the whole of creation instead, and we wait for that day to come of healing, redemption and restoration.
----
There are several objections to this basic response to the question of suffering that have emerged over the centuries: and the free-will theodicy has developed and grown to meet these objections.
One objection is that surely God could have created a universe where we had free-will but the possibility of suffering was eliminated. 
· If he’s all-powerful surely that’s possible: a win-win scenario. 
· Doesn’t the bible say, “For nothing is impossible with God?” (Luke 1:37). 
The problem with that objection is that is misunderstands the omnipotence of God. God’s all-powerful nature still doesn’t enable him to do things that are logical impossibilities. 
· For example he can’t create a square triangle, or make it so that Jack has a brother who is an only child. The simultaneous existence of free-will with no potential suffering may well be one of these logical impossibilities. 
In more formal language, Daniel Howard-Snyder put it like this: 
· “For all we know, the laws that govern our world are the only possible laws; alternatively, for all we know, there are very tight constraints on what sorts of adjustment in the laws can be permitted while retaining life-sustaining capabilities.” Daniel Howard-Snyder, “God, Evil and Suffering” in Reasons for the Hope Within, ed. Michael J. Murray (Grand Rapids: Eerdmands, 1999), p.96.
A second objection concerns suffering that is not the direct result of misused human free-will. 
· The category used here is that of ‘natural evil’. 
Take for example natural disasters. 
You could argue that some suffering from natural disasters is due to free-will: people choosing to or being forced to have to live in earthquake prone or tsunami endangered regions. 
· However there some examples of natural disasters that don’t fit the bill here: such as being stuck by lightning that can happen wherever you are in the world. 
Free-will also doesn’t explain things: such as suffering that comes about because of diseases and disabilities: no-one’s free-will caused led to the suffering a person born with a debilitating disability will suffer in the their lifetime, and no-one’s free-will causes your sister to develop breast-cancer.
The response to this objection in a free-will theodicy is rooted in that initial misuse of free-will at the fall: and the fact that the way that it effected the whole of all creation is more profound than we can possibly understand. 
· Its an asymmetrical where different people encounter different sizes of suffering, and there is no rhyme or reason as to why. And things that either didn’t exist beforehand, such as diseases and disabilities, now started to exist. 
· And natural disaster occur that didn’t used to: life in Eden was free from them, and that was the way it was meant to be.
This for many doesn’t quite fit with a scientific view of the universe: where things such as natural disaster must have been present since the very creation of the world. 
· But then again: science doesn’t predict the recreation and renewal of the whole of creation when Jesus returns, so there’s a limit how potent that rebuff to this explanation is.
Still, as we’ll see, a free-will theodicy isn’t wholly satisfying: and certainly doesn’t always satisfy when you’re in the midst of suffering itself. You don’t want to be able to trace a line from your suffering to someone’s free action – you simply want God to intervene and suffering to stop.
2.2 Soul-making Theodicies
A second response to the question of suffering in Christian Tradition is that of a soul-making theodicy. 
This first emerges out of some of the theological thought of the 2C Early Church Father Irenaeus: who suggested that God from the beginning of our creation, intended for us to grow to be like him – that we were born in the image of God, but hadn’t yet attained to a likeness of God. 
· And part of the purpose of creating a universe that contains the possibility and active presence of suffering, 
· is that that suffering causes us to grow and become who weren’t destined to be.
In the 20C, the theologian John Hick: has developed a soul-making theodicy by developing the Irenaean tradition, incorporating some nuanced aspects of the free-will theodicy. 
· The world was not made perfect
· Instead, the world was made in such a way for the purpose of the maturation of humanity toward their purpose, namely, union with God – not some simple generic ‘likeness of God’ as Irenaeus first described.  
I.e. The Universe was created: 
Not to construct a paradise whose inhabitants would experience a maximum of pleasure and a minimum of pain. The world is seen, instead, as a place of soul making or person making in which free beings, grappling with the tasks and challenges of existence in a common environment may become “children of God” and “heirs of eternal life”. Our world, with all its rough edges, is the sphere in which this second and harder stage of the creative process is taking place.
· John Hick, Evil and the God of Love, Part 4.
God didn’t intend a universe to have evil in it: but when it arises because of the misusage of free-will, he does not destroy it, but allows the suffering it entails to make the world even better than if there had been no suffering at all. 
· Hence the New Jerusalem in Rev 21 is greater than Eden in Genesis 2: and greater human end, though through the process of evil and its overcoming. 

The standard objection to soul-making theodicies, however, is the fact that no good for either us or others can justify the experience of some suffering. 
· The theologian Marilyn McCord Adams: defines horrendous evils/horrors are so bad that they cannot justify God’s non-intervention. 
The classic example of this is given in Fyodor Dostoevsky’s The Brothers Karamazov: where a discussion of the divine order and ultimate justice in the face of human evil turns to the extreme example of tortured children. 
· Ivan, expresses, “I renounce the higher harmony altogether. It’s not worth the tears of that one tortured child.” 
· The tears of a physically tortured child: whatever good might come of it, and however it might be recompensed for and revered in heaven, is an example of horrendous evil that deifies any justification of a loving, powerful and good God who doesn’t intervene. 
Of course, what is included in the category of ‘horrendous’ evils: compared to others is quite subjective, and we may have other examples come to mind. However, it is often the question of horrendous evil that modern solutions to the problem of evil and suffering in Christian theology stand and fall.
2.3 Mystery and Humility (Anti-Theodicy)
One third, last, strand of response is not a theodicy: but actually an anti-theodicy – the renouncement of trying to find a reason for suffering and a solution for the classical trilemma of God power, love and our suffering.
There are multiple reasons this approach is espoused. 
Firstly, that none of the proposed theodicies: has the power to solve the trilemma question – especially in the light of horrendous evils. 
· In fact, their incompleteness has power to actually increase suffering: by pointing out that in the end there is no reason for it that is convincing enough.
Secondly: The attempt to try and justify God in light of suffering, often does absolutely nothing for the sufferer. 
· Indeed, there are too many examples of religious institution in which abuse has occurred, simply pointing to human sinfulness as the reason, which legitimises the institution itself.
Thirdly: the attempts to create a theodicy does not take seriously the transcendence and unknowability of God as a valid response to the problem of suffering. Isaiah 55:8-9 apply here: 
For my thoughts are not your thoughts,
neither are your ways my ways, declares the LORD.
For as the heavens are higher than the earth,
so are my ways higher than your ways
and my thoughts than your thoughts.

Tim Keller, in his brilliant book Walking with God through Pain and Suffering, points out that this response is contained with the trilemma problem itself. He writes: 
"With time and perspective most of us can see good reasons for at least some tragedy and pain that occurs in life. Why couldn't it be possible that, from God's vantage point, there are good reasons for all of them? If you have a God great and transcendent enough to be mad at because he hasn't stopped evil and suffering in the world, then you have (at the same moment) got a God great and transcendent enough have good reasons for allowing it to continue that you can't know. Indeed you can't have it both ways." Tim Keller, Walking with God through Pain and Suffering, p. 197.
The analogy I’ve sometimes used is that of when my father used to take our pet dog to the vet for vaccinations when I was a kid. My dog would lie o the table and be injected with a large needle, and take it because my dad his master was there. He looked at my dad whilst being injected with eyes saying to him – why are you letting this complete stranger hurt me like this, but there was a trust. 
Try as he could, my dad could never explain to the dog why this had to happen, the reason for this suffering. Even if he could speak the dog’s language, the cognitive difference was too great – the dog could never understand the reason for vaccination and how it worked. And the reality is similarly, that we need to be humble enough to understand that the cognitive difference between God and us is greater then that between us and a dog. And therefore we should expect there to be things about the universe and our life in it that we can’t understand – indeed it assures us that we haven’t made up a comfortable explainable God of our own projected creation.
The need is actually to develop the resources that enable us to trust in God in the midst of suffering, which is where we turn to next.


3. Resources for Living through Suffering
In this last section of the tonight’s lecture I want to move onto speaking about some resources that the Christian theological tradition gives to us to enable us to live through suffering with God, resources that help reduce suffering in the midst of it through God’s power, even if we don’t have the answer as to why God has allowed it to happen and continues to allow it without intervening. This approach is perhaps more in keeping with the biblical approach to evil and suffering which does not offer answers but offers a God in the problem itself. It calls us to look towards the cross where we see a God who understands and has suffered evil himself, to look towards the eschatological future that can be tasted and received in the present through prayer in which God undoes all evil, and to learn how to express the eschatological tension of living in that age and not yet as well through the practise of lament.
 There are two resources  of this that I want to highlight: (i) Lament, and (ii) Hope.
3.1 Lament
One of the key ways the Scripture describe how dealing with Suffering is the practise of Lament. This is taking suffering to God in raw honesty, including the questions of why he’s let it happen and what he’s going to do about it, and in that allowing him to come into your experience of suffering and transform it.
There are examples of lament throughout the Scriptures, but the most obvious examples are the Psalms of Lament. They make up 1/3 of the Psalter, 1/3 of the worship songs of Israel – 1/3 about the reality of pain and suffering and a desperate crying out to God. Challenges us about our modern sung worship: how much lament do we have in it today. Is there any at all?
Let me give you a short example, Psalm 13 (ESV). Let me read it out for you. 
To the choirmaster. A Psalm of David. 
	How long, O LORD? Will you forget me forever?
		How long will you hide your face from me?
	How long must I take counsel in my soul
		and have sorrow in my heart all the day?
	How long shall my enemy be exalted over me?
	Consider and answer me, O LORD my God;
		light up my eyes, lest I sleep the sleep of death,
	lest my enemy say, “I have prevailed over him,”
		lest my foes rejoice because I am shaken.
	But I have trusted in your steadfast love;
		my heart shall rejoice in your salvation.
	I will sing to the LORD,
		because he has dealt bountifully with me. 
· Psalm 13, ESV

There are two key aspects we can see from Psalm 13 about what lament looks like:
3.1.1 Lament: Pursues God with Pain.
The Psalm writer honest brings their pain to God with some hard unanswered questions, highlighting this aspect of Lament
It doesn’t run away from him: 
· in hurt about why he let things happen or where he is
& It doesn’t give up easily: thinking there’s nothing he can do
· And we need to just count our blessings and move on.
It persists in seeking him: until the deepest & most painful questions can be expressed before God.
This is why Lament: is one of the most faith-filled things you can do.
· It believes in God’s: promises and character
· It’s confused when those things don’t much up: with our reality.
· But it persues him deeper: as a result.

I love something Pete Grieg has said here.
· That when atheist encounters trouble, 
· they don’t have questions about God
· Because for them he doesn’t exist 
Its only when the faithful followers of God encounter trouble:
· That faith: provokes questions and seek answers.

Often we can make the assumption: that the most Christian thing to do in painful times is to keep silent.
· Taking it on the chin
· Or just counting our blessings and absorbing it.
· That’s what real faith looks like
But the reality is the opposite: real faith seeking God with the pain
· Knowing he can do something about it
· & Pursuing him: until it is transformed by his grace.

One of the greatest dangers in life: is that we don’t go to God with our pain
· Especially when it’s about him.
· And questions about why he hasn’t acted.
Personally: I’ve seen a silence here with God
· Lead too often to silence: with God full stop
· And a rejection of him.
If this has happened to you: pain and suffering that has created a sense of distance between you and God
· Because you’ve never them brought to God.
· This might be a season: bring those things to him through lament.
3.1.2 Lament Changes the Narrative
Going back to our Psalm: a radical change happens halfway through it
· God acts: not in a way to change the situation around the writer
· But to change his perspective on it.

V5 suddenly he says: “But I have trusted in your steadfast love;
			my heart shall rejoice in your salvation.
			I will sing to the LORD,
			because he has dealt bountifully with me.”
· Before he’d been fixated: on mourning his own personal story 
· And times when things had been better
But in the second half of the Psalm: starts to fixate on the bigger story:
· the story of God’s powerful works in the past.
· Which causes him to trust and sing about the goodness of God
· Even when he can’t understand his present circumstances

Suddenly his personal story gets swallowed up by the bigger story: of God’s salvation.
· And we can see the tell-tail fingerprints of God: intervening 
· Because of how radical a change it is.

And this is what Lament often does: It allows God to change the story. 
· It creates the context: for God to change the record that’s playing in our heads & hearts:
· From the scratched old disc: that keeps jumping and getting stuck at the same point.
· To the new one: of his bigger story, and better future.

Throughout the Psalms of Lament the  Bigger Story the Psalmist: is especially directed is that of the Exodus salvation
· Where God delivered powerfully in the past.
God turning seeming certain defeat: into victory 
· In an unseen: but powerful way.
· The hope the Psalmist suddenly has: for his life and situation.

For us: we’ve got an even bigger story that lament shifts us into.
· Not Exodus Salvation: 
· but Easter Salvation
Jesus’s seeming overwhelming defeat in death 
· But then triumph: in resurrection
The story: that becomes our story 
· Because we being to believe God can and will do the same: in our lives.

Interestingly in 2 Cor 1: The Apostle Paul: recalling a time of overwhelming suffering testifies:
· “We were so utterly burdened beyond our strength that we despaired of life itself. Indeed, we felt that we had received the sentence of death, But that was to make us rely not on ourselves but on God who raises the dead”

This is what Lament in the end does: it brings us to a point we rely on “God who raises the dead”
· Lament is an Easter thing: and Easter belief
· That he can do the miraculous: as he did then
· Bringing life out of dark situations.

The Congolese Jesuit Archbishop, Christophe Ngomo, before he was martyred for his faith, said: 
· “There are things that can be seen only with eyes that have cried”
And the truth is in lament: in the end its only when you’ve perused God through the pain and yes sometimes tears.
· Can you finally see clearly what he wants you to see.
· His power to bring resurrection from the dead.
· Life: out of pain and suffering and loss.

Amid suffering: We need to learn to lament
3.2 Hope
The second resource I want to highlight is that of Christian Hope. And here I’m going to reference some of Romans 8:18-30, some of the climax of the letter of Romans, and some of its most well known words
Here, turning to talking about the question of suffering, Paul deals with it by talking about the gift of hope that God gives to us.
· A Hope: That doesn’t eliminate suffering or neutralise it.
· [But rather] A Hope that transforms suffering: that reframes and changes it 
Paul highlights three powerful sources of hope in suffering:
3.2.1 The Hope of the New Creation:
 V18ff: That our present sufferings are to be framed by the hope of the glory to be revealed.
· Our bodily redemption: and full adoption as God’s children, 
· The moment: that triggers the renewal of the whole of the broken, suffering, groaning creation.
· Ending: all suffering.
V24: Paul says, “For in this hope we were saved”
· That suffering: isn’t the end of the story. 
It ends in the place: where there is “no more mourning , crying, or pain”
· Where “every chapter is better than the one before.” (Lewis)
The hope that Job longed for: after death
· Ours: in Christ.

This isn’t to diminish experiences of suffering: 
· But to reframe it: in this hope.

Viktor Frankl: was a Jewish-Austrian psychoanalyst who was imprisoned in Auschwitz by the Nazis during WW2, 
· Along with 1000’s of other people awaiting the gas chamber and suffering horrors until they got there.
Some of you will know: that later writing a book on his experiences:
· He observed that there were four different groups of people who reacted in different ways to the experience:
· The First group:  were prisoners responding to their hopeless situation by becoming brutal like their guards. 
· The Second group: simply gave up and stopped living, 
· even the blows of the guards couldn’t get them to respond. 
· The Third group: held onto the hope that if they stayed alive, what they had before the war would be restored to them.
· But when the war ended, and this didn’t happen
· Many of these went into deep depression and committed suicide.
· But the Fourth group: those he said who ‘truly overcame Auschwitz’, 
· Were those with a fixed reference point beyond the world, 
· A hope they held onto: out of the grasp of death and destruction.
· Hope of a future life: past present suffering
· That which is ours in Christ

3.2.2 The Hope of the Spirit with us in Sufferings
· The foretaste of that life to come. 
He’s the one who helps us: the paracletos, who draws alongside, 
· v26, who: intercedes for us when we don’t know how to.
We’re not alone in suffering: 
· Job had no hope in his friends with him, 
· But by the Spirit in our lives today: we have the Jesus, “the friend who sticks closer than a brother”, at our side.
· Advocate, prayer-partner, friend.
Part of the problem of traditional concepts of theodicy: is that they often speak about a God who’s set the universe spinning and then taken a step back. And seeks questions about his nature given the universe he’s created.
· But in Jesus we believe passionately in a God who in suffering is present with us, who can stand with us in it, who isn’t distant and removed, but present and close.
· That even when we’re alone and completely isolated – he is there, close to us.
3.2.3 The Hope of what Suffering in God’s hands can do. 
Rom 8:28, “in all things God works for the good of those who love him”
· The good then quickly defined: as not our pleasure or comfort, 
· But being “conformed to the image of his Son”
· Made more like Jesus.
This is the hope: that in God’s hands, suffering don’t make our lives ugly, bitter, and twisted
· But beautiful.  
The glory and beauty of Jesus: formed in us through it. 
It relates to the soul making theodicy we looked at earlier: but frames it as not a theoretical solution to the trilemma, but a lived hope amidst suffering.
Let me end with a story of this
Philip Yancey, the Christian Author, in a book recounts a visit to Nepal, where he and his wife were given a tour of Green Pastures Hospital, which specialises in leprosy rehabilitation. 
Whilst walking along an outer corridor, he recounts, “I noticed in a courtyard one of the ugliest human beings I have ever seen. Her hands were bandaged in gauze and she had deformed stumps for feet. Her nose had shrunken away so that, looking at her, I could see into her sinus cavity. Her eyes, mottled and covered with callus, let in no light; she was totally blind. Scars covered patches of skin on her arms.”
· Later along the same corridor, they encountered her again, 
· And this time Yancey’s wife bent down and put an arm around her.
· And the woman, began singing a song in Nepali, a tune that they all instantly recognized: "Jesus loves me, this I know..."
One of the physical therapists later said her name was “Dahnmaya” and explained, “most of our patients are Hindus, but we have a little Christian chapel here, and Dahnmaya comes every time the door opens. 
· She's a prayer warrior. 
· She loves to greet and welcome every visitor who comes to Green Pastures, and no doubt she heard us talking as we walked along the corridor." 
Yancey writes, “A few months later we heard that Dahnmaya had died. 
Close to my desk I keep a photo that I snapped just as she was singing to my wife Janet. 
· Whenever I feel polluted by the beauty-obsessed culture I live in I pull out that photo. 
· I see two beautiful women: 
· my wife, smiling sweetly, 
· Holding in her arms an old crone who would flunk any beauty test ever devised except the one that matters most. 
· Out of that deformed, hollow shell of a body, the light of God's presence shines out. The Holy Spirit found a home.” 

Suffering can create true beauty.

Jesus gives us hope in our sufferings: that we can bring to others in theirs
· The hope of a future: without suffering, 
· Of a God with us in it, 
· And of his work through it to make us like him.

