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B. Session Detail

1. “Who do you say that I am?”: Introducing Christology (the study of the person of Jesus)
A. Jesus’ question to his disciples: ‘who do you say that I am?’ First, Jesus asks his disciples ‘who do people say the Son of Man is’ (Matthew 16.13). This is a reporting question; it does not ask anything of the disciples. Then Jesus asks a much harder question ‘who do you say that I am?’ (Matthew 16.15)
		
B. [S]The answer that we give to this question falls into the discipline called ‘Christology’. Christology is the study of the person of Jesus Christ. It is concerned with questions around who Jesus is and what Jesus has done.

C. To interpret the identity and meaning of Jesus to ourselves and those around us, we draw on Scripture and the insights of theologians before us and in the world around us. 
· How did the biblical writers portray Jesus? 
· What would this portrayal have meant to the communities to whom they were writing? 
· How has this Scriptural witness been understood in Christian history? 
· What do authoritative statements of Christian orthodoxy say about Jesus?

D. Alongside Scripture, we will explore the way the Church has answered the question ‘who do you say I am’ in relation to the formative Christological controversies (that is the ancient disagreements about who Jesus is). We are going to explore the answer to the question ‘who do you say that I am’ from two very important Church councils: Nicaea in 325 and Chalcedon in 451.

E. [S]At the heart of this ancient witness to Jesus is the proposition that Jesus Christ both perfectly divine and perfectly human. 
· If he is not fully God, then his action is not ultimately rooted in the reality of God.
· [bookmark: _Hlk95141110]If he is not fully human, then his actions do not address our human condition.

















2. Jesus Christ in the Bible

2.1. [S]The Mystery of Jesus

A. Jesus as he is presented in the Bible is a captivating person. Funny, courageous, caring, incisive, enigmatic, wise, faithful, critical.  
· The historian Tom Holland takes this as indicative of the historical reality of Jesus. 
· The best explanation for a global movement that has lasted 2,000 years that is focussed on one man from Nazareth who did not write anything, did not undertake any military victories, did not hold any great office of state is that an extraordinary individual did in fact exist. 
· He is too wild, too vast, too real to have been concocted. 
· That the person described in the biblical narratives who delivered this extraordinary teaching, undertook these miracles, ate with sinners and tax collectors while rebuking religious leaders was an actual person of outstanding personal qualities.

B. Part of the picture that renders Jesus so captivating is the sheer mystery that surrounds him.
· This mystery does owe something to the fact of his impact on history (e.g. Christianity, the Church and its own colossal impact; ethical system; dating system; cultural impact: narrative, art).

· But it is beyond that.  Christian theology wants to say more about the mystery of Jesus than him being an extraordinary person. This is because the mystery of Jesus’ person reaches into the Biblical text itself.
· The messianic secret: The Gospel of the Mark contains a motif in which Jesus gives the command to those who see his identity as messiah that they should not speak about it
· His teaching in parables, this strange riddle-like teaching that is designed to be clear to some but opaque to others (Mark 4.11).
· Strange understanding of his own destiny: to set his face to Jerusalem so not to be served but to serve and to give his life as a ransom for many. 
· What do you do with this fierce clarity of purpose and incomprehensible moral courage? We struggle to compute it. 
· Johannine bolt from the blue (Matthew 11.25-27) 
· Giving thanks that knowledge is withheld from the wise and given to the simple.
· Identifying himself as the one who knows the Father and the one through whom we will be given a share in that knowledge. 
· Paul and the mystery of God set forward in Jesus Christ (Ephesians 1.9-10): the mystery of God’s will toward us is made an event in history and accomplished in Jesus Christ (vis. To gather all things together under the headship of Jesus Christ).

· But the mystery of Jesus still hasn’t been fully described. 
· Albert Schweitzer, the French-German polymath, could have observed all the above about Jesus. 
· Schweitzer saw Jesus as an apocalyptic Jewish prophet who was simply the product of a strand of apocalyptic Jewish thought at this time. Schweitzer held that through his own life and death, Jesus mistakenly believed that he would provoke the supernatural intervention of God to draw history to a close..
· This is not sufficient to appreciate the full mystery of Jesus Christ as it is set forward in Scripture. Jesus is not someone who has emerged from within the steady progress of human history. Instead, this is an interruption of the normal flow of history: God is present and acting as this person. 
· The mystery of Jesus is set forward in the fact that the NT description of Jesus as simultaneously divine and human. 

C. The Divinity of Jesus. 
· Take, for example, the Gospel of John, Jesus of Nazareth is the Logos who is eternally God and been eternally with God who has become human (John 1.1-14). This falls within the context of John’s expansive vision of the relation of the Son to the Father.
· The Son is the one who has come out from the very breast of the Father (John 1.18), out from close to the Father’s heart so to make the Father known.
· This intimacy means that the Son has a special knowledge of the Father which enables him to act consistently with the Father (c.f. Matthew 11.27)
· The Son only does that which he sees the Father doing (5.20);
· The Son only does that which pleases the Father (6.29)
· The Son speaks the Words of the Father (12.50)

D. The Humanity of Jesus. 
· Even though John contains this exalted Christology, he in no way downplays Jesus’ humanity: 
· Jesus grows tired, mourns becomes troubled (John 4.6, 12.27 & 11.33). 
· Moreover, 2 John 1.7, John explicitly rejects the teaching that Jesus did not come in the flesh; for John, Jesus has an intimate relation to the Father as God alongside God, and yet he is human.

· Synoptic Gospels provide lots of descriptions of Jesus’ humanity
· Details regarding the birth and wider family of Jesus
· Jesus is presented as a developing human person (Luke 2.52).
· Jesus is empowered by the Spirit at his baptism
· Jesus experiences temptation.
· Jesus doesn’t know (Matthew 24.36)

2.2. Christological Titles

A. [S]One way to gain insight into the way the NT presents an account of who Jesus is the various titles used of Jesus. The titles given to Jesus reflect characteristics of who he is and what he was perceived to have accomplished. Each of the titles comes out from a different set of expectations and understandings and gives a particular slant on who Jesus is.[footnoteRef:1] [1:  Very important here is the work of Oscar Cullman, The Christology of the New Testament. London: SCM, 1957. Cullmann coordinates each of the titles used of Jesus to one of four categories, each of which has their own background in Hebrew Scriptures and different applications within the Christian community.] 



B. [S]Christ/Messiah. This title appears over 500 times in the NT. Christos is a Greek term that is equivalent to the Hebrew mashiac, or Messiah: ‘the anointed one’. 
· Within the world of meaning in the OT, there were three types of people who were anointed: prophets, priests and kings. As the Christ, Jesus inherits these roles.
· NT Wright suggests that the most significant background for Jesus’ own time was the hope for a new, righteous monarchy under God (Haggai, 2.20-23; Zechariah, 9.9-10)  The understanding of the Christ and the end of the ‘exile’ of Israel and that this is the correct context in which to understand Jesus’ messianic identity
· The title Christ also appears to have a particular association with Jesus’ crucifixion and resurrection (e.g. Romans 5.6-7; 1 Corinthians 15; Galatians 3.13).
· The impression from this title is that Jesus Christ is God’s anointed one who will deliver the people through his death and resurrection. 
· The way in which God will work to fulfil his covenant responsibilities to his people is through the crucified and resurrected Messiah.


C. [S]Son of God. 
· Particularly owing to later theology in which the description of Jesus as the only-begotten of the Father (and so God the Son), the title Son of God may seem to us like a clear affirmation of his divinity. 
· However, the way this phrase is used in the OT has a meaning closer to the beloved of God or belonging to God. For example:
· Israel is called the son of God during the Exodus: God’s possession, not Pharaoh’s (Ex 4.22). 
· King David & his successors are blessed with a particular relation to God reflected by this title (2 Sam 7.14). 
· Likewise, Jesus describes himself as in a relation of sonship to the one he calls Father in the categories of a unique and intimate relation (Mark 14.36 and 14.32-42).
· The impression is not of shared divinity, but rather a particularly intimate relationship, the giving and receiving of blessing and even the idea of a commission to a certain work. 

D. [S]Son of Man. Important background to this Christological title is Daniel 7.13-14, the Son of Man coming on the clouds and receiving authority from the Ancient of Days. This is a title that Jesus assumed for himself (Mark 14.61-62).
· He uses it to refer to his present authority (Mark 2.10): the authority to forgive sins and heal diseases.
· He uses it in reference to his death and resurrection (Mark 8.31, 9.9, 10.33).
· Title draws a connection between Jesus and the suffering servant in Isaiah; the one who suffers and is vindicated by God.
· In John, the title Son of Man has a distinctive and ambiguous usage: the son of man will be lifted up referring either/both to Christ’s death and exaltation (John 3.14, 8.28, 12.34).
· He also uses the title to refer to his return at the end of the age (Mark 8.39, 13.26)


E. [S]Lord. 
· One of the earliest Christian confessions is that Jesus is Lord (Romans 10.9). 
· It was a term that the Greek translation of the OT – the Septuagint – applied to God. 
· Perhaps the most radical moment of NT theology comes in Paul’s first letter to the Corinthians.
[S]We know that “an idol has no real existence,” and that “there is no God but one.” For although there may be so-called gods in heaven or on earth—as indeed there are many “gods” and many “lords”— yet for us there is one God, the Father, from whom are all things and for whom we exist, and one Lord, Jesus Christ, through whom are all things and through whom we exist (1 Cor 8.4-6)
· Paul invoked the Shema – the fundamental confession of Israel of the oneness of God (Deut 6.4) - and included Jesus Christ within the classical Jewish statement of the oneness and the uniqueness of God. 
· It’s not that Paul has abandoned traditional Jewish monotheism. The whole logic of the passage pivots on Paul’s traditional Jewish beliefs. 
· With the title, Lord, then we have a doxological title that thinks of Jesus as alongside the Father worthy of worship (Phil 2.11).

F. [S]God. 
· Very occasionally in the Gospel narratives, the term ‘God’ is attributed to Jesus explicitly (John 1.1). Closely related to the title Lord: Thomas uses both in his statement ‘my Lord and my God’ (John 20.28).  
· 1 Cor 8.4-6: Paul includes Jesus within the divine identity.
· Paul identifies Jesus in close correlation to God in the “Christ Hymn” of Philippians 2.

	In your relationships with one another, have the same mindset as Christ Jesus:
	

	6 Who, being in very nature God,
	Jesus existed before he became human.

The form of Jesus’ preexistence bears close correspondence to that which it is to be God (Morphē). 


	did not consider equality with God something to be used to his own advantage;

	Jesus’ equal standing with God is not something that he stood upon

The opposite of the Adam-Eve narrative

	7 rather, he made himself nothing
    by taking the very nature[b] of a servant,
    being made in human likeness.
8 And being found in appearance as a man,
    he humbled himself
    by becoming obedient to death—
        even death on a cross!
	This one who prexisted in a position of equality with God took to himself the limitations of human being.

	9 Therefore God exalted him to the highest place
    and gave him the name that is above every name,
10 that at the name of Jesus every knee should bow,
    in heaven and on earth and under the earth,
11 and every tongue acknowledge that Jesus Christ is Lord,
    to the glory of God the Father.

	c.f. Isaiah 45.18-23
“For this is what the Lord says […] I am the Lord and there is no other […] turn to me and be saved, all the ends of the earth; for I am God and there is no other […] Before me every knee will bow; and every tongue will swear”.

Jesus being included in the divine identity to whom all creation will offer obedience and reverence. 




2.3. [S]Reflections from New Testament Scholarship
How are we to understand the fact that NT authors include Jesus in the divine identity? Two recent important responses to that question.
· [S]Richard Bauckham and a Christology of divine identity. Bauckham’s argument is made up of three stages.
· First, that Jewish theology is more concerned with the divine identity than the divine essence (i.e. who God is rather than what God is). 
· Second, he argues that drawing on the portrayal of God throughout the Hebrew Scriptures, Judaism had ‘clear and consistent ways of characterizing the unique identity of the one God, and, thus distinguishing the one God absolutely from all other reality’[footnoteRef:2] (for example: his name, Creator, his gracious acts toward his covenant people[footnoteRef:3]).   [2:  Richard Bauckham, Jesus and the God of Israel, ix]  [3:  Ibid., 7-11.] 

· Third, when the New Testament is read from within this context, it becomes clear that early Christians included Jesus within the unique identity of the one God of Israel by attributing to Jesus the characteristics and functions which Judaism attributed to God alone, namely, participating in his sovereignty in all things (Phil 2.10) (for example: participating in act of creation [John 1.1-5; Col 1.15-16]; inclusion in the divine name [1 Cor 8.4-6; Phil 2.9]) 
Consequently, the New Testament witness is consistent in ‘maintaining that Jesus Christ is intrinsic to the unique and eternal identity of God’.[footnoteRef:4] [4:  Ibid., x.] 


· [S]Larry Hurtado and a doxological divine Christology. 
· Hurtado argues the New Testament authors display the Christian commitment in the divinity of Christ by worship. 
· He argues that the characteristics of worship that can be observed in contemporaneous Judaism are applied to Jesus in the New Testament text (for example: hymns, use of the invocation of the name of Christ, confession of faith[footnoteRef:5]).  [5:  Hurtado, Lord Jesus Christ: Devotion to Jesus in Earliest Christianity, 100.] 

· Early Christians ‘wrote of the exalted Christ and reverenced him in ways that seem to require us to conclude that Paul treated him as divine’.[footnoteRef:6] [6:  Ibid., 4] 




[S]Discussion: 
What terms are used to name and describe Jesus in your Church? What understanding of Jesus is being conveyed through it?






3. [S]Jesus Christ in Formative Christian Theology: Nicaea and Chalcedon

· The New Testament identifies Jesus as Lord who pre-existed his appearance on earth and the proper object of worship. It also presents him as a human being who learns, gets tired, gets older, suffers and dies. 

· Based on this witness, how did the early Church respond to Jesus’ question: “who do you say I am?”

· Early Church sources can be grouped as responses to two basic questions: 
· Is Jesus God?
· Is Jesus human?



3.1. Is Jesus God?
A. [S]Adoptionist Christologies 
Some approaches to Christology held that Jesus was a human person who was included at some point into the life of God  adopted as the son of God.[footnoteRef:7] [7:  For a response to adoptionism on the basis of the biblical texts, see Michael Bird, Jesus the Eternal Son: Answering Adoptionistic Christology.] 


· [S]Ebionites (‘the poor ones): Ebionites held that Jesus was a human who was elevated to a special condition of Sonship. This adoption of Jesus into the life of God takes place in a variety of places, depending on the particular tradition (Through the Spirit descending on him at his baptism, or the Transfiguration, or at the resurrection, or at the ascension. Wherever it is placed, Ebionitsism thought of Jesus not as God the Son who became human, but as a human who became the Son of God.  

· [S]Paul of Samosata: Jesus was a human person who was given the gift of being adopted as the son of God on account of his obedience 

· Romans 1.4: Jesus being appointed the Son of God at the resurrection. 
· For Paul of Samosata, Jesus is a human who was anointed by God such that he lived perfectly in the will of God, for which he was rewarded with adoption, which took place at the resurrection and ascension. 
· The unity of the Father and the Son is not by their identity of being (i.e. each being the one God) but is a product of their ‘perfect agreement’;[footnoteRef:8] their perfect unity of will.[footnoteRef:9] In this, Jesus is ‘common man’,[footnoteRef:10] and only God in that he is ‘becoming God from man’.[footnoteRef:11]  [8:  Athanasius, Synods, 45.]  [9:  For a fuller discussion, see John Behr, The Way to Nicaea, 227-235.]  [10:  Eusebius of Caesarea, Ecclesiastical History, 7.30.11.]  [11:  Athanasius, Synods, 45.] 


· [S]Council of 268.[footnoteRef:12]Antioch: Paul’s views were declared as heterodox at the Council of Antioch in  [12:  Recorded at Eusebius, Ecclesiastical History, 7.30.] 

· If Jesus is a human who became included in the life of God, the Gospel becomes the upward movement of human beings to attain relation with God.
· The Gospel is not our movement to God; it is God’s movement to us.

B. [S]Neoplatonic Christologies: The Son as a lesser being than the Father,
· Emanationism: 
· The dominant philosophical worldview of the Mediterranean world in the early centuries after Christ was Neoplatonism. One part of its doctrine that would have significance for the development of Christian doctrine was emanation.
· Emanation is a cosmogonical theory (i.e. to do with the origin of the cosmos) which proposes that all that exists has emanated from the One. The One is the sole uncaused being that is the source of all that is. 
· Everything that emanates from the source is a little less absolute, a little less perfect: coming down the ladder of being. 
· From such a perspective, what would you make of John’s description of Jesus as the “only begotten” Son of the Father?

· Arius of Alexandria: Jesus is not God as the Father is God, but is one step down the ladder of being.[footnoteRef:13] [13:  For a survey of recent scholarship on Arius and an overview of his thought, see Alex Irving, We Believe, 83-107.] 

· Rationale: Two guiding principles
· At the heart of Arius’ concerns is the oneness of God. 
· For Arius, to say that Jesus is God is to introduce a second individual to the definition of what it is to be God. For Arius, this was a flat contravention of the oneness and the unique status of God.
· The uncausedness of God. The most important characteristic of this one unique God, for Arius, is that he is self-caused. The term Arius used for this is ‘unbegotten’; the one who does not owe being to any other
· Arius noticed that Scripture speaks about Jesus being the Son of the Father; begotten of the Father (John 1.18). How can the Son be begotten, how can he come out from the Father and be God? 
· To be begotten means, by definition, you are not God!

· Outworking: Arius concluded that the Son is not God. Instead, he said that the Son is created by the Father.
And God, being the cause of all things, is Unbegun and altogether sole, but the Son is being begotten apart from time by the Father, and being created and founded before the ages, was not before his generation […]. He is not co-eternal or co-unoriginate with the Father, not has He His being together with the Father[footnoteRef:14] [14:  Arius, ‘Letter to Alexander’, recorded at Athanasius, On the Synods, 16.] 

For Arius, to say that the Son is begotten from the Father is the same thing as to say that the Son is created. As such, he is able to describe the Son as the ‘perfect creature of God’.[footnoteRef:15] [15:  From the same letter.] 


· Implications: 
· Arius denies that Jesus is God but is a supreme creature who becomes a human and makes a way from human life to God through his perfect obedience. 
· the nature of the Gospel gets totally changed. It is not so much God becoming human to gather us up in his loving kindness. Instead, it is an agent of God coming alongside us to help us ascend from our limitations toward God. 
· [S]Donald Fairbairn puts it well: ‘Arius regarded salvation as an upward movement of the soul to God, and he saw the Son as a figure between God and humanity who could thus help us in that ascent’.[footnoteRef:16] [16:  Fairbairn and Reeves, The Story of Creeds and Confessions, 55.] 


C. [S]The Nicene Creed addressed Arius by saying that the Son comes out from the Father in a way that only God can. The Council of Nicaea met in 325 to decide upon the Church’s answer to the question ‘is Jesus God?’. The statement that they produced, the beginnings of what would be ratified as the Nicene Creed, affirmed explicitly that the Son is God as the Father is God.

We believe in one Lord, Jesus Christ, the Son of God begotten of the Father, the only begotten (that is, of the essence of the Father) God of God; Light of Light, true God of true God, begotten not made, identically the same essence [homoousios] as the Father

The heart of Arius’ position was the objection that you can’t say the Son is begotten and call him God. The above paragraph is designed to repudiate that point. 
It offers a series of qualifications as to what it means for the Son to be begotten. The point it is making is that the Son derives from the Father in a way that only God can.

· Qualification 1: the Son is only begotten; a unique relation 
· Qualification 2: the Son is begotten from the essence of the Father	
· Qualification 3: the Son is God out from God.
· Qualification 5: the generation of the Son is unlike the making of creation
· Qualification 6: the Son is identically the same in essence as the Father. He is God as the Father is God.



[S]The Son is God coming out from God in a way that only God can!


3.2. [S]Is Jesus Human?

A. Docetism (dokeō: ‘to seem’). Jesus is God but he only appeared to be a human without actually becoming a human (Theophany). 
· The Apostle John is very eager to correct the claim that God the Son did not become a human. Suggests that Docetism was a feature of very early thought about Jesus.
i. The Word became flesh (John 1.14)
ii. That which was from the beginning, which we have heard, which we have seen with our eyes, which we have looked at and our hands have touched – this we proclaim concerning the Word of life. The life appears; we have seen it and proclaim to you the eternal life, which was with the Father and has appeared to us (1 John 1.1-2)
iii. Do not believe every spirit, but test the spirits to see whether they are from God, because many false prophets have gone out into the world. This is how you can recognize the Spirit of God: every spirit that acknowledges that Jesus Christ has come in the flesh is from God, but every spirit that does not acknowledge Jesus is not from God (1 John 4.1-3)
iv. Many deceivers who do not acknowledge Jesus Christ as coming in the flesh have gone into the world. Any such person is the deceiver and the antichrist (2 John v7)

· Serapion of Antioch describes this idea as he encounters it in a Christian community in Rhossus (Turkey).
· In a letter seeking to correct them, he gives this belief the name ‘docetism’.[footnoteRef:17] Docetism (dokeō: ‘to seem’).  [17:  Recorded in Eusebius, Ecclesiastical History, 6.12.] 




B. [S]Apollinarianism. Jesus is a God who took on part of what it is to be a human.
· God the Son becoming flesh means that the Son replaces the human mind and soul and acts in and through the body of Jesus of Nazareth. 
· Space-suit Christology: Just like a space suit enables an astronaut to do things out of our atmosphere, the Logos wore human flesh as a means of interacting with the created world. 
· The incarnation is the Son coming into flesh. human flesh encasing the life and activity of the Son. 
· It is this that makes the life of Jesus sinless (there is no human mind and soul to be tempted!).

· Against Apollinaris, it was argued that if the Son does not become everything we are, then he cannot save everything that we are.
· If Jesus did not really have a human mind, soul or will, then in what sense is he human?
· If he is not really human, then how does his life in the flesh mean anything for us?
· Moreover, if he does not really have a human mind or will, then how can he redeem these aspects of our humanity?

[S]If anyone had put his trust in [Jesus] as a man without a human mind, he is really bereft of mind and quite unworthy of salvation! For that which he has not assumed, he has not healed; but that which is united to his Godhead, is also saved. If only half Adam fell, then that which Christ assumes and saves may be half also; but if the whole of Adam fell, he must be united to the whole nature of him that was begotten and so be saved as a whole[footnoteRef:18] [18:  Gregory of Nazianzus, Epistle to Cledonius NPNF 2.6, 440.] 


C. [S]Nicaea: He became Human
We believe in one Lord, Jesus Christ, the Son of God begotten of the Father, the only begotten (that is, of the essence of the Father) God of God; Light of Light, true God of true God, begotten not made, identically the same essence [homoousios] as the Father […] 
Who for us men, and for our salvation, came down from heaven and was incarnate by the Holy Spirit and the Virgin Mary and was made man. 

· Nicene Creed clearly affirmed the Son became human
· HOWEVER, it left underdetermined exactly what it meant by this. In what sense was the Son made a human? 
· Did the Son cease to be God? 
· Did the Son add humanity to his divinity? 
· Did the Son become a mixture of divinity and humanity?
· The reason that it was left underdetermined is that it was not the subject under discussion in 325. The Nicene Council was convened to address the question “Is Jesus God?”. It was not convened to address the question as to how Jesus could be both God and human. 
· The task of clarifying this was taken up at Chalcedon in 451.

3.3. [S]Jesus Christ: fully God and fully Human: The Chalcedonian Definition

· 5th century is characterized by wrangling over what it means that God the Son becomes human. 

· Council of Chalcedon (451) called to establish official teaching of the Church. 

· The Council produced a document. This document copies out the Nicene Creed. After that transcription it offers a statement that has become known as the Chalcedonian Definition. i.e. it is setting out to clarify what is meant by the Nicene Creed. It is setting out to clarify what it means that God from God, Lord from Lord eternally begotten of the Father became human.

Following, then, the holy Fathers, we all unanimously teach that our Lord Jesus Christ is to us One and the same Son, the Self-same Perfect in Godhead, the Self-same Perfect in Manhood; truly God and truly Man; the Self-same of a rational soul and body; co-essential with the Father according to the Godhead, the Self-same co-essential with us according to the Manhood; like us in all things, sin apart; before the ages begotten of the Father as to the Godhead, but in the last days, the Self-same, for us and for our salvation (born) of Mary the Virgin Theotokos as to the Manhood; One and the Same Christ, Son, Lord, Only-begotten; acknowledged in Two Natures unconfusedly, unchangeably, indivisibly, inseparably; the difference of the Natures being in no way removed because of the Union, but rather the properties of each Nature being preserved, and (both) concurring into One Person and One Hypostasis;  not as though He was parted or divided into Two Persons, but One and the Self-same Son and Only-begotten God, Word, Lord, Jesus Christ; even as from the beginning the prophets have taught concerning Him, and as the Lord Jesus Christ Himself hath taught us, and as the Symbol of the Fathers hath handed down to us.


· [S]Key points:
· [S]The person Jesus of Nazareth is God the Son. There is no Jesus of Nazareth who is not God the Son 									 ANHYPOSTASIA.
· Jesus Christ is God the Son become human, NOT a human person who has become God
· [S]The divine nature and human nature are united in the person of God the Son		  HYPOSTATIC UNION. 
· [S]The union of the nature is such that they are inseparably united but in such a way that they do not change or get muddled together. The “four withouts”
· Without confusion and without change
· Without division and without separation


The incarnation is God the Son who is eternally begotten from the Father becoming a human. It is God’s saving action within and as a human being


[S]Discussion: 
· What is the significance of God the Son becoming human?
· What difference would it make to you had the Son not become human?






















5. [S]So What? 

A. Who Jesus is and what Jesus has done are inseparable. The person and the work of Christ come together. C.f. Matthew 1.21: ‘call his name Jesus, for he will save his people from their sins’). Who Jesus is as the eternal Son of the Father who has become human is inseparable from what he has done. We understand them in relation to each other.

· Christology and soteriology are inseparable from one another. 
· The union of God and humanity in the person of Jesus Christ is inseparable from his saving work

· The person of Jesus is God the Son acting in saving power as a human.
· Jesus is fully human
· God the Son in solidarity with our human condition 
· Jesus establishing a new humanity; a new history within human being
· Jesus is fully divine
· The human history of Jesus is of absolute (divine) significance. 
· The forgiveness Jesus announces is divine forgiveness; 
· The death and resurrection of Jesus is God the Son as the agent of those actions entering into death and overcoming it with his life; 
· Jesus is one person fully divine and fully human
· God the Son is the person who is acting in the history of Jesus of Nazareth. It is God’s act as a human. 
 
B. God the Son is the person doing the acting in the Gospels. This may seem a strange point to make, but it is utterly fundamental. 
· It means that this is always a history of grace. This is not humanity lifting itself up to God; this is God coming to humanity and doing for us what we can’t do for ourselves.

[S]God acts, suffers and triumphs in and through Jesus. In Jesus Christ we do not have less than God’s very own presence in our humanity. In this person the eternal God suffers and acts for our salvation […]. No human being alone can save us. If Jesus Christ is not God with us, if the life and forgiveness he offers are not God’s own life and forgiveness, if his self-giving, sacrificial love poured out for our sake is not God’s own love, then he cannot be Saviour and Lord. [footnoteRef:19] [19:  Migliore, Faith Seeking Understanding, 179.] 


· But it is God the Son acting as a human. This is a real human life. What takes place in the life of Jesus of Nazareth is a new human history being lived; one in which we are set free from sin and death and adopted as the children of God.

C. [S]The Mediator. 
· A mediator represents both sides and helps both sides come to an agreement.
· Christian theology has traditionally spoken about Jesus as the mediator between God and humanity
· As fully God, he acts from the side of God
· As fully human, he acts from the side of humanity.
· As the mediator, God the Son incarnate takes both sides in the relation between God and humanity.  Jesus is one person acting at the same time both from the side of God and from the side of humanity. Jesus fulfils both sides of the relationship between God and creation. 
· He is the faithful and loving God toward humanity
· He is the true human, obedient toward God

D. Covenant. A central biblical theme is covenant; the bond between God and creation which contains commitments. Like marriage is a bond between two people that is characterized by commitments each takes to the other.
· To say Jesus acts from the side of God and from the side of humanity is to say that God fulfils both sides of the covenant relation.
· He is God being faithful to humanity
· He is humanity being faithful to God
· C.f. Genesis 15.1-21
· God promises descendants to Abram; Abram responds with saving faith.
· Cut covenant by dividing animals
· Abram falls into a dark sleep and God tells Abram what will happen to his descendants  Egypt and redemption from Egypt
· Climax of the passage: Abram’s dream ends with a smoking oven and a torch passing in between the pieces of the animals
· Ancient covenant ceremony of passing between the divided animal as a way of making a covenant  “let this happen to me if I break the covenant”
· Oven and the torch are signifiers of God’s presence.
· God cuts covenant with himself on behalf of Abram. God commits to uphold his promises to Abram and also to bear the consequence should the covenant be broken from either side. 
· Unilateral covenant: God is taking both sides to himself 
· In the person of Jesus, this unilateral covenant is made an event in history
· God fulfilling his righteousness in his commitment to us.
· Jesus is us for God, offering true human faithfulness and also bearing on himself the consequences of our unfaithfulness on the cross.



E. [S]God the Son as a human and the knowledge of God
· God giving himself to be known by us.
· Jesus Christ is the Word of God toward us that is identical to God himself. 
· In the past God spoke to our ancestors through the prophets at many times and in various ways, 2 but in these last days he has spoken to us by his Son, whom he appointed heir of all things, and through whom also he made the universe. 3 The Son is the radiance of God’s glory and the exact representation of his being (Hebrews 1.1-3)
· Jesus answered: “Don’t you know me, Philip, even after I have been among you such a long time? Anyone who has seen me has seen the Father. How can you say, ‘Show us the Father’? (John 14.9)
· “For God, who said, “Let light shine out of darkness,” made his light shine in our hearts to give us the light of the knowledge of God’s glory displayed in the face of Christ.”

· Self-revelation: Revelation is not the imparting of information about God, but the self-giving of God to us in a communion-making act. 
· ‘Revelation is not primarily a matter of revealing truths about God […]. It involves God disclosing the truth is God’. [footnoteRef:20] Revelation is ‘primarily a personal encounter with God rather than the communication of a body of truths’.[footnoteRef:21] [20:  O’Collins, Revelation.]  [21:  O’Collins, Rethinking Fundamental Theology, 204. ] 

· Jesus does not give us access to the truth of God; he is God given to us; he is the Word of God that is identical to God’s self


· Human reception of the self-revelation of God. 
· Jesus is the Word of God to humanity and the human who has received that Word. He is not only the one in whom God’s Word is uncovered to us, he is also the one in which our ear is uncovered to God’s Word.
· God the Son becomes one of us and knows the Father as a human: ‘All things have been committed to me by my Father. No one knows the Son except the Father, and no one knows the Father except the Son and those to whom the Son chooses to reveal him’. (Matthew 11.27)
· God the Son assumed our human mind that is drawn towards untruth (“idol factory”!). And from within our human mind, he bent it away from untruth and back towards the Father in obedience and faith.


F. [S]God the Son as a human and salvation
· [S]God acting toward us in faithful and saving power. 
· Divine significance and power to the history of Jesus
· This is God’s own self in act, overwhelming the enemies of sin and death and gathering us to himself.

· God act in the sending of the Son and the Spirit is an enactment in time of that which God is in God’s self.
· The Son who is eternally begotten from the Father is sent out into time
· This eternal act of generation is extended into human history; the love of Father and Son is lived out in our humanity. 
· Giles Emery: ‘an embassy of the eternal bringing a part of its home country into our history’
· The Son replaces our being enemies with God with the overflowing and perfect love of the Father-Son relation.

men and women are savingly reconciled to God by being taken up in and through Christ to share in the inner relations of God’s own life and love. It means that the eternal communion of love in God overflows through Jesus Christ into our union with Christ and gathers us up to dwell in God! […] The Greek fathers used to speak of this as theosis, which does not mean divinization, but refers to the utterly staggering act of God in which he gives himself to us and adopts us into the communion of his divine life in such a way that we are preserved in our humanity.[footnoteRef:22] [22:  Torrance, The Mediation of Christ, 63-64.] 



· [S]Human faithful response to God. 
· God the Son assumes human nature and goes through every stage of human life, offering obedience & faith where humanity have offered disobedience and distrust  God the Son gathers up and restores what it is to be human.
· C.f. Irenaeus of Lyons and recapitulation of human being.
· ‘yet not my will, but your will’; ‘into your hands I commend my spirit’
· Second Adam
· Romans 5.12-21: all humanity under one of two representative heads.
· Temptation narrative in Luke. 
· The Son incarnate makes real a new history of faithfulness without our humanity. He establishes a new faithful human being. Jesus is ‘faithful to God in our place and in the place of those who are unfaithful to God’.[footnoteRef:23]  [23:  Barth, CD 4.4, 23.] 

· Vicarious humanity: God the Son lives a faithful human life in our place. He is our righteousness!
[S]Into our disobedience and covenant-breaking life […] there descends God the Son in order to live out from within it a life of pure obedience, fulfilling the covenant will of God, and bringing humanity back from estrangement to communion with the Father. [footnoteRef:24] [24:  Torrance, Incarnation, 114-115.] 




G. [S]Implications (where do we go from here?). Two points: Speech about God is Jesus-shaped; our relation to God is Jesus-shaped.
· [S]Our speech about God is Jesus-shaped: Theology established only on the event of God’s activity in history, beginning with his relation to Israel and culminating in Jesus and the Spirit. 

· To know God, we don’t start with a predetermined idea of God and then think what it must mean for who Jesus is. Instead, we start with the person of Jesus and ask who then must God be.
· Abandon all predetermined ideas of what God is and build all thinking of God on the basis of God’s action in history first in the history of his relation to Israel and then through Jesus Christ. 
· We do not begin with a set of ideas about what the God-world relation must be and then try to retrofit God the Son becoming a human to it. 
· Instead, we build our conception of God and God’s relation to the world upon the events of Jesus’ life.
· The right question is not “if God is who I think God is, then what should I think about Jesus”; the right question is “if Jesus is God, then what should I think about God?”


· [S]Our relation to God is Jesus-shaped: In Jesus, God has acted toward us in saving love and humanity has resonded to God in saving faith. 
· Salvation is not some state of affairs separate from Jesus. Jesus is where salvation takes place. He is where the relation between God and humanity is fulfilled. 
· To be saved is to be bound up with him. In the language of the New Testament, to be one with him such that are in Christ. 
· Saul’s conversion and the personal identity of Jesus with his followers: “Saul, Saul, why are you persecuting me?”
· “Body of Christ”
· For example, John Calvin thought of salvation as union with Jesus:
As long as Christ remains outside of us and we are separated from him, all that he has suffered and done for the salvation of the human race remains useless and of no value to us. Therefore, to share with us what he has received from the Father, he had to become ours and to dwell within us […]. We also in turn are said to be engrafted in to him and to put on Christ; for, as I have said, all that he possesses is nothing to us until we grow into one body with him.[footnoteRef:25] [25:  Calvin, Institutes, 3.1.1.] 

· Spirituality of union with Jesus: 
· Openness to the Holy Spirit who unites us to Jesus Christ; 
· being united to him in baptism and renewing that union by the eucharist; 
· daily communion with Christ by the Scriptures; 
· regular meeting to worship as visible expression of shared belonging in the body of Christ
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